The gender dynamics of militarism have traditionally been seen as straightforward, given the cultural mythologies of warfare and the disciplining of 'masculinity' that occurs in the training and use of men's capacity for violence in the armed services. However, women's relation to both war and peace has been varied and complex. It is women who have often been most prominent in working for peace, although there are no necessary links between women and opposition to militarism. In addition, more women than ever are serving in many of today's armies, with feminists rather uncertain how to relate to this phenomenon. In this article I explore some of the complexities of applying gender analyses to militarism and peace work in sites of conflict today, looking most closely at the Israeli feminist group, New Profile, and their insistence upon the costs of the militarized nature of Israeli society. They expose the very permeable boundaries between the military and the civil society, as violence seeps into the fears and practices of everyday life in Israel. I place their work in the context of broader feminist analysis offered by researchers such as Cynthia Enloe and Cynthia Cockburn, who have for decades been writing about the 'masculinist' postures and practices of warfare, as well as the situation of women caught up in them. Finally, I suggest that rethinking the gendered nature of warfare must also encompass the costs of war to men, whose fundamental vulnerability to psychological abuse and physical injury is often downplayed, whether in mainstream accounts of warfare or in more specific gender analysis. Feminists need to pay careful attention to masculinity and its fragmentations in addressing the topic of gender, war and militarism.
Nevertheless, whatever women's support for or engagement in warfare, it is also women who have often, in greater numbers, organized against militarism and committed themselves to working for peace. Usually, when doing so, they have mobilized support through arguments referring to their distinct position and experiences as women, particularly as mothers. Sometimes, they have drawn upon their political commitments to justice and equality, as Leftists of one stripe or another, or as feminists. At other times, they have drawn upon their religious faith, as Quakers do, when launching their critique of militarism. Whatever the motivation and, in particular, the source of solidarity they provide, however, such links can never be taken for granted. They will always need to be carefully presented, if we are to strengthen opposition to what many now see as the inevitability of rising militarism all around us. In sites of conflict, especially that involving our own side or occurring on our doorstep, most of us, most of the time, prefer to look away or to rationalize the situation, hence avoiding having to take any explicit stance on their complicity with institutionised violence: 'the ability to deny is an amazingly human phenomenon … a product of the sheer complexity of our emotional, linguistic, moral and intellectual lives', as Stanley Cohen illustrates so well in his work on the topic (Cohen, 2001, p.50) .
From where I am currently placed, as a Left feminist of Jewish background, some of the most thoughtful arguments drawing out links between existing gender hierarchies, militarism and the gruesome outcomes of war, come from some feminists I am closest to in the zone of conflict I have been engaged with of late. These are just a few of the women organizing in Israel for an end to the conflict between Israel and the Palestinians, as part of the much broader women's peace movement in that county. I know something of their perspective and ways of working, which I intend to discuss here. I have also met the most impressive Palestinian women and men, who are not only living with the brutalities of occupation, but have very publicly opposed any Palestinian violence committed against Israeli civilians. These Palestinian spokespeople, whose voices we so rarely hear, are mostly dismayed, though hardly surprised, by the gradual rise of fundamentalism amongst their increasingly desperate, despairing and abused communities. They can be found in diverse Palestinian enclaves, from the Jerusalem Women's Center, the Bethlehem Peace Center and numerous other local initiatives, to the various initiatives for global dialogue and democracy, including Voice of the People and MIFTAH. I have listened in tears to resolute Palestinian peace campaigners, such as Islah Jad, Lily Fiedy, Reema Hammami, Eyad Saraj, Salim Tamari, to name only those associated with the few Palestinian peace forums I have been able to attend, including the one I am involved with, Faculty for Israeli and Palestinian Peace International (FFIPPI). However, the knowledge I have of Palestinian structures and frameworks is insufficient for me to do any justice to their language and practices of struggle, so I must refer you to those who know more (Sabbagh, 1988; Jad et.al. 2000; Hammami and Tamari, 2001) . Here, in presenting the thoughts of some Jewish Israeli women thinking through the links they see between gender and militarism in their homeland, I am in no way trying to provide an overview -let alone a solution -to the Israeli-Palestinian conflict, but thoughts on something far more specific to my theme of questioning the links between gender and militarism.
The particular peace activists whose outlook and tactics I know best are women who helped found New Profile, an Israeli feminist, anti-militarist organization formed in 1998, in conditions I describe below. New Profile's stated goal is to 'civil-ize' Israeli society, seeking conflict resolution without resort to violence. However, they are all too well aware of the forces they confront, since Israel is not only one of the most highly militarized societies in the world, but one of only two countries that insists upon mandatory conscription for women. This is sometimes presented as an expression of women's equality in Israel, but New Profile believes that the military nature of Israeli society works to preserve both racism and sexism in a society that has been mostly run by ex-army men, one which prioritizes its military might above all else, extolling women's role as primarily breeders of future Jewish soldiers for the nation. One of the initiators and leading voices of New Profile, the peace activist and writer, Rela Mazali, has repeatedly reported upon the role of the Israeli media and educational programmes and curricula in disciplining and controlling the consciousness, habits and bodies of Jewish boys and men, urged to look and act always 'in ways associated with soldierhood': images of the cropped-haired, handsome, sexy, masculine man, identifiable as a soldier are ubiquitous, from advertising to books and television (Mazali, 1995) . In contrast, though they may serve in the army, girls and women are primarily expected to admire, create and preserve this soldier culture, above all, in their role as mothers. Writing of the days when she had only one child, another founder of New Profile, Mirjam Hadar, recalls the stream of criticism she experienced, from the women as much as from the men around her: 'There was for instance the playschool teacher who took me to task, one morning, loudly, vulgarly, in full view and earshot of my son and several of his friends, about "being a lazy woman" for not having made another child, while the first one, after all, was already five years old' (Hadar, unpublished) Unsurprisingly, the first Israeli to connect her refusal directly with a feminist antimilitarist stance was a young member of New Profile, Idan Halili. In her petition for exemption from service in November, 2005, Halili argued that the military promotes sexual harassment, a patriarchal power structure, and conformity to 'masculine' roles. She 'won' her case, in the sense that, after spending two weeks in prison, she was declared 'unfit to serve'. Gaining widespread media attention for her stance, Hallili explained in a subsequent interview with another very active Israeli refusnik, Rotem Mor:
At first I thought that I could enter the Army in a position aligned with my feminist principles. I wanted to find a place where I could deal with sexual abuse and harassment within the Army. As I looked into it more, I began to understand … [that] even if I was working on issues of harassment and feminism within the Army, I wouldn't be able to make much of a difference. … It was also important for me to raise issues of feminism inside the refusal movement because refusal is not always a feminist action. For example, male refusers who go to jail repeatedly are hailed as heroes. Thus we replace the soldier-hero with the refuser-hero… I think that I wouldn't have been able to do this-gain exposure in the press and experience the personal difficulty of refusalwithout New Profile. Having the support of the organization was very important.
New Profile is thus distinctive in its emphasis on sound feminist reasons for supporting those who refuse to serve in the army, whether or not those large number of Israelis now managing to avoid military service choose to join the official Israeli 'Refuseniks', now over one and a half thousand strong (although dwindling of late, Galili, 2005 ) who refuse to serve in the Occupied Territory, beyond Israel's agreed 1967 borders.
The feminist message of these particular Israeli peace-makers is thus not only their passionate condemnation of the devastation Israel's continued military expansion brings to Palestinians, but its destructive effects on its own citizens. They point out that, as in the US army, studies suggest that eighty per cent of Israeli women soldiers say they have experienced some form of sexual harassment, with little public or official concern (Mazali, 2003) . democracy for some, dispossession for others; it is our exposed nerve' (Hass, 1999, p.3,) .
Hass went on to make her home in Ramallah, in the West Bank, and for well over a decade has daily recorded the routine brutality that inevitably accompanies the work of those who constitute the bored and frightened recruits of Israel's occupying army, known as the Israeli Defence Force (IDF). Her dispatches, with their devastating details of arbitrary arrests, beatings, torture, and routine sadistic humiliations of Palestinians at check-points (the West Bank is plagued with over 500 checkpoints and roadblocks, denying freedom of movement to its inhabitants), appear regularly in Israel's liberal daily, Ha'aretz.
However, Hass is well aware that few Israeli' citizens read her words, and if they do, they somehow manage to find ways of dismissing them by pointing to Palestinian resistance: 'People turn to bio-religious explanations, not socio-historical ones' (Hass, 2003, pp. 173-4) This is exactly what the British born, American political journalist Lesley
Hazleton found on speaking with her apparently peace-loving, liberal Israeli friends. 'Did you read Amira Hass today?', she would ask them, and they would reply with words like 'Oh no, I can't stand reading her any more. I don't want to know. It's too much already.
Whatever we're doing to the Palestinians, they've called it upon themselves' (Hazleton, 2004) . Hazelton suggests that these Israeli's seemed battered not only by a genuine fear of (Cockburn, 1998; Cockburn, 2004) . Having now spent decades studying the lives of women who are enmeshed in, surviving or confronting war around the globe, Cockburn suggests that not only are women always the major peace makers, but that they often prefer to organize in women only groups. Her latest book, From Where We Stand:
War, Women's Activism and Feminist Analysis, is a vivid account of the way in which certain women have been able to bring ethnicity and gender into the same hierarchical frame, objecting to the artificial divisions that are made between women across ethnic lines, as well as between women and men across gender lines (Cockburn, 2007) .
Not all women are peacemakers, nor are all feminists pacifists. Yet Cockburn is surely right to suggest that a gender analysis is a useful, perhaps indeed, as she suggests, even an 'indispensable' tool for critiquing militarism and its endless cycles of war, at least in the world as we have known it. Both the rhetorics of domination, and the training in the uses of coercion necessary for producing military cadres, still connect us almost immediately with images of men and masculinity. It is men who are associated with all that is tough, assertive, stoical, obedient, heroic. Moreover, men's traditional monopoly of institutionalized force, whether in the military or the police, has helped secure men's dominance both over women, as well as securing existing hierarchies between nations and differing classes and ethnic groups. Building upon feminism and gender theory, a few historians have recently begun exploring the role of notions of masculinity in modern warfare. Some scholars, including John Tosh, point out that military values have often served to justify and enforce male dominance: 'During the era of the New Imperialism in late nineteenth-century Britain, the partial militarization of hegemonic masculinity served to bolster the indispensability of manly attributes at a time when women's educational and social advances appeared to pose a challenge to traditional patriarchal assumptions.' Nevertheless, Tosh hastens to add that the 'patriarchal dividend', or gender privilege, was just one of the power dynamics upheld by military manliness, the burden of which placed so many young men in danger of serious injury and death (Tosh, 2004, p.55) Feminist arguments against such machismo form part of the struggle against militarism, even though those arguments are contingent upon current gender practices which are not, as I see it, ineluctable. For over thirty years, no one has been more sensitively attuned to the significance of the 'masculinist' postures and practices of warfare, and the situation of women caught up in them, than the American feminist, Cynthia Enloe (Enloe, 1988; 2000; . It is the ongoing militarization of societies that helps explain why men's violence against women is still increasing around the world, along with the rapid growth in the sexual trafficking of women (See Breines, et. al. 2000) . Clearly, it is not only in sensational atrocities, from genocide to the torture of prisoners in Abu-Graub, or the indefinite detention of Islamic captives in Guantanamo Bay, that we need to ponder the ways in which men suffer hideously, primarily at the hands of their fellow men. Men become victims all the time, whether in schoolyards, workplaces, football terraces, prisons or battlefields (Segal, 2007 (Brownmiller, 1975; Dworkin, 1997; Mackinnon, 1987) .
However, this analysis is in my view quite as unhelpful as the talk of biological compulsions, for men are neither all rapists, nor all violent, in any significant sense.
According to the radical feminist outlook, as British historian Joanna Bourke suggests, all men are rapists, rape fantasists or beneficiaries of rape. Yet, 'the penis', as she rather quaintly says, 'is a deeply flawed instrument of power', with its own peculiar vulnerabilities, often arousing quite unbearable anxiety (Bourke, forthcoming) . It is important to understand the increased sexual torture of women in times of war, but equally important to see the prevalent sadistic torture of men that is being encouraged in military conquest today. Moreover, against classical feminist conceptions, we need to realize that women too, ever more needed today in the grubby business of war, have also been involved in the sexual torture of prisoners. Moreover, in ways that hardly anybody wishes to acknowledge, women's engagement in violence and sadism is clearly not just a footnote to men's orders. Women are nowadays visible, as they have been before, enacting their own particular ways of humiliating men. There is a gendered story in play, but it does not simply reduce to a male/female, terrorizer and victim scenario, as women join men in the work of objectifying and psychologically annihilating the 'enemy', finding ways to 'effeminize' him, if he is a man.
As Bourke argues, the point to note is that there is always a very particular story to tell about violence, specific to its own time and place, including the ambiguities of its gendered dynamics. Such stories are never merely the operation of universal truths or inevitabilities, whether seen as biological, cultural or psychological. I can easily imagine more androgynous combat units in the very near future, which might well deploy women and men equally in operating the latest technologies of warfare. In my view, what we need to stress is that in military combat men actually experience fear, trauma and bodily shattering, much like a woman, which is why so much work goes into denying this. As Judith Butler argues in Precarious Lives, we should begin with the premise that all human bodies are fundamentally dependent and vulnerable. Our common condition is precisely this shared helplessness, which is as evident in the susceptibity of our desires and attachments to rejection and loss, as in our enduring physical injurability (Butler, 2004) . Studying, and yet also attempting to undo, the cultural mythologies of gender is another way in which feminists need to think and argue counter-intuitively when addressing the topic of gender, war and militarism. Few tasks are more critical, which is what has led New Profile to allow men to join their feminist organization and to work alongside them against militarism in Israel. 
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